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It is a common belief that marriage according to Hindu
scriptures is irrevocable being a sacrament and a divinely
ordained relationship. The very concept of a wife as the half of
her husband spelled out in most unequivocal terms [1] in Vedic
literature overrules any idea of any kind of separation in
marriage.

e ST ISIE| AT g T SAHAT TSI
Satapathabrahmana, V.2.1.10

RIECACES I IEIIEECIR eI

GEREIREKEREIPEIRIEEGH]

Vyasasmrti -14, Astadasasmrti, p. 424

The mantras recited during the ritual for solemnizing a
marriage make the bridegroom to promise a union with his
would — be wife till old-age (J¥OITHH T AT FEd HAT TAT
SEPAAT: | Rgveda, X.85.25). He would also declare that the
bond of marriage would remain intact till the last moment of his
life (ST AHTH AT GISTHATHH| Rgveda, X.85.25). The
blessings given by the elders, which form a part of the ritual,
repeatedly say that the couple should remain ever united.

Ted & A7 foaTs fersammgaia¥ | Atharvaveda, XIV.1.22
T T SATAAET TH TAT SIETBAATH: | ibid, XIV.1.49

The authors of Dharmasiitras like Apastambha treat the bond
of marriage absolutely irrevocable, the violation of which would
cause both of the defaulters to fall in hell (TEIfaswa
RGEERIGECE | Apastambhadharmasiitra, 11.10.27.6);
Apastambha also prescribes an exceptionally harsh punishment
for a man deserting his wife — “wearing donkey’s skin, he should

beg for feeding himself from seven houses making an
announcement — ‘please give alms for a man who has wronged

his wife!”. He should live this way for six months.” (FTE=afa#HT
g afgdty TRgm aeafawtaer farata aammertr

Fq| AT g TR | Apastambhadharmasiitra, 1.10.28.19).
The lady making the similar kind of violation is required to
observe the krcchravrata for twelve nights.

T AqATIwH FoggIReRTa TS e HIAq|
Apastambhadharmasiitra, 1.10.28.20
=faFd 4 F5g: , 9 FT=TI00 Fq|
Bodhayanadharmasitra, 11.2.3.49-50

There are different views in the smrtis on the questions
whether a woman proven to have had illicit relations with a man
should be deserted by her husband or not. To some of the
authors of dharmasiitras, neither the adultery committed by a
wife, nor any act unbecoming of the matrimonial relationship
can be considered the reason for the breach of the relationship.

T TATSAT TFAT AT ATEATEAT T
AT AT TS et goFaeaawu i |

Vasisthasdharmasiitra, XXVII1.3-4

Adultery is of two types mild and aggressive, and the authors
of dharmasastra texts do not favor divorce even for a woman
who is an aggressive adulteress-- wugra vyabhicarini.
Punishments to a wife betraying her husband are provided for,
but in no case she is to be deserted or divorced. A woman is
never impure; she is purified after every menstruation
(Atrisamhita, 190-96, Astadasasmrti, pp. 30-31).
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On the other hand, Vyabhicara (adultery) by a woman is a
condemnable offence for other smrtikaras, a woman indulging
in vyabhicara is to be renounced with minimum allowance for
her maintenance.

et e R e
TRSATHE AT ATHAE ATHATH Yaryavalkyasmrti, 1.70

Forsaking a married woman, who has not done anything
wrong, is regarded highly sinful.

srgETa=ar ATt Aad TSl
T S8 A TF &icd a8 7 T 111

Parasarasmrti-15, Astadasasmrti, p. 243

Professor P. Ramchandrudu has been a well-known Sanskrit
scholar steeped in tradition and open to modern notions. He has
authored a new dharmasastra text in Sanskrit - Kaundinyasmrti.
Despite his progressive outlook on several areas, he condemns
the modern practice of divorce in this smyrti - “The bond of
marriage between man and woman is unbreakable. Marriage is a
source of mutual happiness of man and woman both here and
hereafter. The woman and man are the two wheels of the cart of
the worldly life. There is no difference in their strength or in
place of honour of both of them; this is sanatana dharma. No
woman can live without man and no man can live without
woman. The talk of antagonism heard now and then, should be
treated as pranayakopa, feigned anger in love. The break of
marriage again and again on flimsy grounds would be cause of
ruin of the family and unrest in society. Children born out of
marriage lasting only for two or three or five or six years would
become highly undisciplined without any control. Those who cut
the bond of marital relation on account of lust, bad temper or
haughtiness or fickle-mindedness will have to undergo series of
troubles in the old age.” (Tr. by Ramachandrudu himself).

B AR A== aedl Jatea 7|
ERIRIRIEEEL R EIRIE R R ]
HHRLTHEEAI<h & o &1 QAT

TRFATAEAI EqeaTaT &¥: qATa: ||
T 7oy foAT ATy 7 9t =7 & 9w
TET qT FTHTIT AT T T |
T TAdATEeT 2 3 e
AT Frraer AuTSETAATAH ||
[FERE PERIREIE R R
A Ta: TATE grATar aHTSSATea o ||
FTHT LETHAT (AT ATTI AT
TradT ATeRRsAvaT ST FALTTEIT|
Kaundinyasmrti, 183-88

There are instances of men forsaking their wives as
described in the Epics and the Puranas, though they may not be
taken as the cases of divorce exactly in the legal sense of the
term as understood today. In Ramayana, the King of Kaikeya
made a declaration of divorcing his queen, whom he had legally
married. King Dasaratha, outraged at Kaikey1’s demand of two
boons, makes a declaration to forsake her. While in the first
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case, the declaration of the divorce was actually carried out by
the King of Kaikaya, in the second case, it just remained
confined to a wishful thinking of the king who met his demise
soon after. In the Ramayana, Rama who has just defeated
Ravana, speaks in utterly harsh tones to Sita and refuses to admit
her as his wife and even asks her to go to any man anywhere in
the world. He does bring her to Ayodhya after the fire-test, but
finally banishes her to save the reputation of the great family of
the Raghus. In the Mahabharata, Duhsanta secretly marries
Sakuntala, and when she comes to demand her right as a wife, he
deliberately refuses to recognize her with a roguish arrogance
and pretentions. Ahalya in Ramayana is an example of a
forsaken woman. There are stories of women, like Damayantt or
Yasodhara, who were forsaken by their husbands without any
kind of intimation or explanation. In the nayikabheda (categories
of heroines), the vipralabdha almost approximates a divorcee.

In the Mahabharata Pandu tells Kunti that women in former
ages were uncontrollable, they did as they liked and left one man
for the other.” This promiscuity belonged a bygone age. Even
then there are instances of ladies leaving their husbands at their
will. The women of Therigatgha, leave their house and the
husband to join the sangha. But these acts of renunciation also
cannot be taken as the cases of divorce in the legal sense of the
term as understood today.

A house-holder would not be allowed to become an ascetic
without the permission of his wife, which overruled any license
to a man for forsaking a duly married wife. But this also implies
that he may divorce his wife if she permits him to do so. There
are instances of wives permitting their husbands for sannydasa,
and the husbands willfully availing this opportunity. At least two
of the disciples of Sankaracarya — Umveka and Padmapada - did
SO.

The question then remains — did the dharmasastras permit
divorce? The pundits in our times take considerable pride in
emphasizing over the unbreakable nature of matrimonial
relationship in Hindu society. On the other hand, the scholars
with a modern outlook are not comfortable with this and some of
them find this enforced permanency in marriage as inhuman and
unjustified. One of them has pathetically complained that
Sanskrit language does not even contain a word for divorce.

9 919 Tg ¢ T Tha ATOT § TAT o 12 T FIS 9% A=l gl
7% TFFd WTOT | ToATF F o1 orex Zrar, a1 95 #1797 B F7
ARMET T T=2qT | ...

TERd ATAT H TATE ST STZATH o T FT 9758 AR gl

(Kamasiitra ki Santanen: Dharmavir, p. 15)

Both of these — the puritans and the protestants — either
disregard or are unaware of, the whole gamut of terms which
smrtis use to spell out the idea of separation and divorce
between married people. These terms include moksa (being free
from each other), adhidevana (partial divorce), tyaga and
parityaga (renouncement), nirvasana (banishment) niskramana
(expulsion), nirdamana (eviction or deportation) etc. which
approximate the idea of divorce between married people with
considerable difference. The way Manu prohibits moksa in
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matrimony gives sufficient ground for the belief that in actual
practice the couple did separate and got divorced.

The term moksa is used by Kautilta in the sense of complete
divorce between a husband and a wife, with specific legal
provisions. While Kautilya allows a woman to form sexual
relations with other man, preferably the younger brother of her
own husband, in case the husband is away from home for a long
time. He also gives the liberty to a woman for divorcing the
husband if he has committed something disgraceful, has gone on
a prolonged journey, has revolted against the state, or if he is a
criminal or is impotent.

Frarcd geaet ar iy Teifwfeady|
STOTTTgeaT Tfaaecarsa: a=tiarsty ar afa: ||

Arthasastra, Part 11, p. 18

He also allows divorce on mutual consent to the couple if
their marriages were not solemnized by vedic rites. A man is
allowed to seek divorce from the woman doing a disservice to
him (Arthasastra, Part 11, p. 21). But then Kautilya also adds
that moksa is not to be given in case of marriages sanctified by
vedic rites (dharmya-vivahas).

FHTAT qeA T AaTg =T Arthasdstra, Part 11, p. 18

Devala in his smrti seems to have used the word moksa in the
sense of divorce in context of property to be inherited by a
woman. Nilakantha has interpreted it as #yaga which means
dana (charity). But looking to the context, I think that Devala
has used the term moksa to mean divorce here.

FRRTATOT [ AT STee Taq
AT = TFAHaE TiaATgcaT= IRl
FAT (TAT?) FrET = A0 = (0T T2 Fa

T AsfT &t ArgHEE

(Vyavaharamayiikha of Nilakantha, p. 100. Suggested reading in
bracket is mine.)

Adhidevana involves various steps getting separated from the
wife considering the nature of the offense committed by her, i.e.
stopping conversation, termination of conjugal relationships,
prohibition from rituals, arranging a different dwelling or
sending her to her kin. Manu has extensively dealt with the
renouncement of a wife who is rude, hateful or exhibits bad
character. He has used the terms fyaga, parityaga and
adhivedana synonymously in this context.

The word moksa in Sanskrit comes from the root moksa,
basically meaning to release, to be released. The state of being
released is moksa. Mukti, its synonym is formed by the root muc
meaning to renounce, which Manu has used with prefix vi The
way Manu prohibits vimukti or moksa in matrimony gives
sufficient ground for the belief that in actual practice the couple
did separate and got divorced. “Vimocana of a wife from the
husband is possible neither by sale nor by desertion” — he says —
“we know this as dharma which the Prajapati prescribed.”

T ARt agarat &=
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d g eI SRS At Manusmyti, 1X.46

But then there are passages in Manu opening the possibilities
of a wife remarrying and a husband obtaining a legal separation
from his wife for a limited period. The two stanzas in 1X.76
states that a woman should wait for her husband for eight years
in case he has proceeded on a long journey for an act of dharma,
for six years if he has proceeded for studies or fame and for
three years if he has gone for pleasure.

SITOAT et TTeaTsey 93 9 |
et wemenrsd ar wmTe Sfieq aTTN Manusmyrti, 1X.76

This has led the commentators to make a number of
suggestions as to what she should do after the expiry of the term
of waiting — taking another husband being one of them.
Kulukabhatta’s suggestion seems to be most practicable — that
the lady should go to live with her husband. But Kuliika does not
consider the situation as to what the woman should do if she
does not know his whereabouts, is unable to locate him, and is
turned out even if she finds him.

But then, Manu makes a clear provision for stopping
samvasa (living together) with a woman who hates her husband
after waiting just for one year. After a year the husband should
take away her inheritance and stop relationships with her—he
says.

Heaea geterd fgu=dt Frfed afq: |

Hed HacHAAT 3T &edT T Ha9d | | Manusmrti, 1X.77

Kulukabhtta suggests that she should be provided with bare
minimum subsistence —(grasamatracchchadanam tu deyam
eva).

The instruction does not imply banishment from the house.
In the next stanza there is a provision for forsaking a wife for
three months allowing her to take her ornaments and other
things.

TR 3T A TR U a7 |
a1 AeTETaeTsaT A =EET 1| Manusmyti, 1X.78

Brian Smith’s translation - ‘He may deprive her of jewellery
and personal property’ does not fit in the context as in the very
next stanza Manu prohibits complete desertion even of a hateful
woman and he also prohibits depriving her of her property.

IR i FAre Sra St AT |
T TSt fEueaT T F IrETIEaaq | Manusmrti, 1X.79

Adhivinna is translated as supersession, deprivation conjugal
rights, forsaking a wife and taking another. , ie. a lady,
subjected to this partial divorce is to live separately with
provision of maintenance. It involves gradations for disserting
and depriving the woman of the status of a housewife, but it
cannot normally include expulsion. Manu also prescribes
absolute adhivedana, which amount to complete desertion of a
woman, if she is a drunkard, is of a loose character, goes against
the man, suffers from (an incurable) disease, has violent and
murderous designs.
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HIITHTLETT o TGl 9 AT o
T arfare=ar et = a9 Manusmrti, 1X.80

Yajfiavalkya says that a woman who has betrayed her
husband should be shorn of all the rights (of a wife), is made live
unclean and on minimum subsistence, in humiliating conditions
and has to sleep on a separate and lower bed. Yajiavalkya also
prescribes Adhivedana for the woman who is a drunkard,
inflicted with some disease, is a rogue, is barren, wastes money,
speaks unpleasant words, gives birth to female children only and
is envious to the man.

RSl PEAR R I EE IR R ETRENERTR

TRATHE AT AR, ATHATIO(|

AT SATIEAT e[aT aeeare=arI=aan

ATt et [Eua Ut T Yajiavalkyasmyti, 1.70,72

Manu has used the terms tyaga, parityaga and adhivedana
synonymously in this context. But a woman subjected to #yaga,
parityaga and adhivedana is not be banished from the husbands
house.

There prescribed limits to allow the wife under adhivedana
the time for reforming herself. They range between eight to
eleven years, whereas there is provision of instant divorce for a
woman who speaks harsh words.

FPATEA ST A=TSeS F9H T FATT
TFHTRS BT Farea T arta=til Manusmyrti, IX.81

Manu makes all sorts of concessions for a man desirous
forsaking his wife. He is somewhat kind to the lady of good
conduct and prescribes that a woman who is either ill or is kind-
hearted and imbued with good character should only be given
adhivedana after getting her consent and even after being given
adhivedana she should never be humiliated.

7T ARt =T R & =T e
ATTATATIATAT ATTHTAT F Fig Q| Manusmyti, 1X.82

Expelling a wife who has been given adhivedana 1is
prohibited in Manu. If such a woman leaves the house in fury
she should be stopped (Brian translated ‘locked up’) or be
dispatched to her parental house (Brian has translated as
‘deserted in presence of the family’ But Kuliikabhatta’s
explanation to me 1is more acceptable authentic —
pitradikulasannidhau va tyajya i.e. she should be sent to her
parental house.). Kuliikabhatta says that she should be stopped
by binding with ropes etc. till she calms down (rajjvadina
baddha sthapaniya akopanivrtteh).

srferfarsT g A7 AT et uar e
AT T2 HAGAT ATSAT AT FAG LT Manusmyti, 1X.83

Yajfiavalkya is also of the opinion that there is no need to go
to the extent of adhivedana for an adulteress. But if she is
pregnant (by another man) they she should be deserted.
Vijfianes$vara adds here that #ydga has to be done in case of
heinous crimes like pregnancy and murder of the husband
(garbhabhartyvadhadau tatha mahati patake). But then an

ISSN: 2456-9186, Vol. I, Issue. IV, March-2018

adhivinna — the woman this deserted should be provided
maintenance, failing which the husband would incur great sin.

Commentators of Yajnavalkya prescribe zgadga has several
gradations — stopping conversation, stopping conjugal relations,
prohibiting the wife from participation in rituals, lodging her in
another house. For all these categories of divorce, the he law-
givers insist on providing maintenance for the ladies partially
divorced, renounced or separated with difference in the grades of
whether it is moksa, adhivedana, or nirvasana. Yajiiavalkya also
says that the man has to continue supporting even a woman who
has committed the most serious offences, otherwise he would
incur great sin and on the other hand if he renounces a wife who
is obedient, skilled, has produced brave sons, and is soft-spoken,
then he should be made to provide one third of his earnings a
maintenance for the lady. If he is penniless, then he is to take
responsibility to support her. VijiianeSvara says that this is
equally applicable to a man who marries another lady when he
already has a good wife. Even if he is penniless, he has to take
responsibility to support her.

SrferfareT q AdeAT FgaArs=aaT ‘ﬂa'r[l Yajaavalkyasmrti, 1.74
W AT
srterfarsmaty faeg: =hor g WT&PTI?[II Vyasasmrti, 11. 51

STTEEATT 2et Ay ATt
TSI ITAEAIATITGSAT 907 AT:11 Yajiiavalkyasmrti, 1776

The injunctions with regard to punarbhii (a lady married
again) by the authors of smrti texts indicate a silence acceptance
of divorce. The purnarbhii is given a legal status with provisions
for inheriting the property of the previous or the second
husband. Atharvaveda describes the practice of a married lady
renouncing one husband and choosing another (Atharvaveda,
1X.5.27-28). Vatsyayana in his Kamasatra (I1V.2.35)
recommends that a lady may leave her husband and go to live
with another man if she does not feel amenability.
(atmanascittanukalyat iti Vatsyayanah - Kamasitra, 1V.2.35).
Vatsyayana also makes provisions to help this lady to enable her
to lead an honourable and comfortable life. Parasara prescribes
re-marriage of a lady in five situations - the husband is lost, is
dead, has become an ascetic, is impotent, and is condemned.

T8 o TATI At 7 gfqd Tt
TFEATIA AT afaeer farefiard

Parasarasmrti -31, Astadasasmrti, p. 345

The concept that a woman is the field to be owned by the one
who has the seed, allows room for getting her divorced from the
man who has no seed. Jay Shankar Prasad in his well-known
Hindi play Dhruvasvamini, a modern classic, had invoked a
passage from Narada airing this view and also the
recommendation of Parasara for remarrying a women in case of
five calamities to justify the re-marriage of Dhruvasvamini with
Candragupta, who was the younger brother of her husband
Ramagupta. Prasad also projected her as a lady with
revolutionary spirit.

The authors of the texts on vyavahara (Law) belonging to the
medieval period are aware of the ancient practice of women
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divorcing a man and re-marrying. Devanabhatta cites the views
of Vasistha prescribing re-marriage (punah-sarhsara) of a girl
married with vedic rites, in case she has not been made to loose
her virginity.

IO FeaT el HeTe e
T SEAaA: T T §ehdeidll
IETRAT AT FedT T = TETHHLAT
: HERTHGT TAT FT 9 9111
Smyrticandrika, pp. 221-23

Most revolutionary verdict in this context is given by
Yamasmrti as cited by Smrticandrika, which says — If the
husband is not suitable in family and character, then even if a
girl is married by mantras, that does make a ground for not
getting her released from this unsuitable marriage. She should
be taken out of the house of her in-laws by applying force and be
married to a deserving man. This is the view of Satatapa.
Devanabhatta also cites Katyayana who holds almost the similar
view,and he also cites the view of Parasara, prescribing re-
marriage in five calamities, albeit ascribing it to Manu.

FTA FAMATHT T Io4d FAGT

T T FRO T T A FeTd A

TIOTE TR erraraarsa il

FIATIANT --

H q HATEASIA T qfad: Feiie 0 =T

. T AT TR TIATATLOISTITN | Manusmyti, p.224

But to Devanabhatta these are just prima facie views. He
over-rules them by simply saying these they were in practice in
the days of yore, but in Kaliyuga they are prohibited. There are
alternate smytis for this age, which absolutely prohibit re-
marriage. He however, does support desertion of the wife of
unbecoming conduct.

SET [A55Te A9 Mae T4

FAT TF T TATT AT FATSAH | Manusmrti, p.225

Manu has listed eighteen margas (ways, categories) of
vyavaharas [Vyavahara has been defined by Yajiavalkya as a

petition made before a king by a person who has been made to
suffer by others in contravention to the codes of conduct

prescribed in the smrtis (FTJATATTAYAT ARTOMefa: a3
FEAEAT =g T FFgIE f§ @l Yajiavalkyasmrti, 11.5)]

(law-suits) for a court of law (which is called sabha,
dharmadhikarana, dharmasana or dharmasthana in different
texts) [Brhaspati has used the word sabha for the law-court,
Katyayana used a more appropriate title- dharmadhikarana.
(Vyavaharamayikha of Nilakantha, p. 6) Bhavabhiiti has used
the word dharmdsana in his Uttararamacaritam for Rama’s
court room]. These categories have been called vivadapadas
(issues for dispute) by later authors and the list of Manu has
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been mostly reproduced by them. Stripurdharma (laws related
to man and woman) is one of these vivadapadas in the list.

AR ATErT: e T
A e tsea BT sEeeam)
TATEI: Forar arfe arfor Sz 2feror)
[ERIGERIGECEEES eap i e
TIE GO ATEGEH g |
AU AN HaET™ TIFIF | |
AUT AT FOITETH AedTsEaTEEET: |
TT T FHATH TAATIRH |
ITTEIT AT A AT SATTHH:|
ERIEFRIGURIREEIERZNERIRIE]
HHTEaaTEeHe qTesy TeaT=T|

T F g 99 S EUg U 7|
et foramre I sreas ua =)
TR TSRO SAageeaaragil

Y T S fEars =wat o
o QT ST FATHTA A AT | Manusmyti, VIIL1- 8

It seems unlikely that a man or least of all a woman, would
approach a sabha or dharmadhikarana for the request of moksa
under the vyavahara of Stripumdharma, i.e.to file a suit for
divorce. From Nilakantha’s description of stripumdharma in
Vyavaharamayitkha we understand that stripumdharma is
comprised of instructions to the king to see that the men do not
renounce their wives and the wives should also not leave their
husbands (Vyavaharamayiukha of Nilakantha, p. 159-60). But
again, the authors of Smyrtis and specially the Purana do leave a
scope of a petition for divorce in the royal court of law. The
Agnipurana has also enumerated eighteen categories of disputes
vivadapadas (law-suits) in a sabhda (court of law). With regard to
the vivadapada named stripumdharma, it says - “A king’s court
shall entertain suits in which the legality of a marriage or the
fulfillment of any condition appertaining thereto is contested or
sought to be enforced either by the husband or the wife, and
such a suit shall be denominated as Marriage — suit”.(Tr. in the
ed. of Maitreyi Deshpande, Vol. 11, p. 8§90)

Farfeart fafer: sfrort qut 7= = Fiefa
ETEaTEs 9% fAaradd FaH Agnipurana, 253.24

Vijnanesvara and Candes$vara say that the vivadapada called
stripumdharma is meant to keep the husband and the wife
maintains their dharma. VijnaneSavara cites the tradition
upholding that family matters, especially disputes between the
husband and the wife were not supposed to be brought under
litigation.

T forsy o T3 TP ST
g g et ey 7 gt
Mitaksara on Yajnavalkyasmyti, 11.32

But then he explains that this injunction cannot be absolute.
Whenever there is a necessity, the disputes amongst these will

also form law-suits (TET IEIAATIATHTATTARITATITL T
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qafd| JUTHT FATYE AT @l |bid). He even says

that if a king comes to know of some offence committed by the
husband or the wife directly or indirectly, he should take suo-
motto notice.

T FET: ety tIaar JueHs Sagr Aiug: aa
JeALOT FurarrqeaT 97 fEfed 9T grEra=Te gueTteAr st
TSI =T =TI Mitaksara on Yajnavalkyasmrti, 11.295

The possibilities of seeking a divorce may arise mostly in
families where women are allowed to make their own earning by
doing a job. Manu provides for a lady’s doing a job if the
husband has proceeded on a long journey and has not arranged
for her ‘livelihood by crafts that are not disapproved.’

EEIREIN R IRIRIAEECIRElE e

srgfratetar i =i sgearfeeafaaeatan
e Wit gt sharferr s
FIEERTIECIRE] Wﬂ'@ﬁ%ﬁ:l | Manusmrti, 1X.74-75

Both Kautilya and Vatsyayana are in favor of women doing
some kind of job and getting proper wages. Kautilya
recommends hard punishment for men indulging in any kind of
extortion or bribery from such ladies. Both of these Sastrakaras
therefore also consider the situations of divorce in marriage.

The question whether a man is authorised to desert his wife
at his will is to be determined by the concept of ownership. The
question whether a man is owner of his wife and children is
discussed by some of the smrtikaras. Vijnanesvara on Yaj.
I1.175 says — though a man cannot make a gift of his wife or
children to other, still, he is the owner of his wife. Viramitra also
considers this view but differs with Vijnae$vara. He says
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svamitva here does not mean ownership, it just means
controllability vasitva.

Manu and his followers provide easy ways to men to get rid
of undesirable wives, but they do not extend same kind of liberty
to women. There are some other lawgivers who seem to be more
liberal to married woman. There do allow some kind of scope
for situations similar to divorce, none of them giving a word of
solace or encouragement for a spouse seeking divorce even in
dire need. Divorces amongst the married couples are not
supposed to be good for the health of the society in the world-
view of the law-givers; but then the possibilities of divorce taken
as the last recourse do remain looming large on their horizons.
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